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Abstract

The Huayan jing in 80 fascicles and the Zhancha jing were both objects of
reverence during Empress Wu Zetian’s reign in Zhou China. Although they both include
teachings on karmic retribution, the two stitras offer contrasting approaches to the topic.
This paper examines the different views on karmic retribution set forth in the two siitras

and aims to gain insight into the significance their ideas may have for us today.

The doctrine of karmic retribution elaborated in the teachings of the second stage
(the Stainless Stage) in the Chapter on the Ten Stages in the Huayan jing focuses on
refraining from bad deeds and practicing the good, at the same time encouraging
altruistic practices to save all sentient beings. It presents a positive, ethical theory of
practice for advanced practitioners. In contrast, the Zhancha jing addresses the anxieties
of the sinful and weak-at-heart. The bodhisattva Dizang preaches a method of divination
to discern one’s negative karma and to perform repentance rituals, enabling the practice
of deep meditation to take effect. Here, the focus is on the defilements deeply rooted
within the human mind. Despite such differences, the two siitras share the same idea

that in Truth, all that exist are ultimately “like an illusion,” that their nature is nirvana.

The two sttras teach practitioners to observe one’s deep-rooted tendencies and true
nature. In a modern perspective, they encourage us to scrutinize the latent powers within
our mind, enabling us to cope with the negative and to build upon the positive in our

quests to improve ourselves and others.

Keywords: Huayan jing, Zhancha jing, karmic retribution, Three Groups of Pure

Morality, One True Realm (ZEEL - 52 - E#ag - =088 - —EER)
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Introduction

It was in the same Zhou era under the reign of Empress Wu Zetian ( #Z{RI]K)
that two siitras, seemingly with little in common, were officially endorsed in China. One
was the eighty-fascicle Flower Ornament Sitra ({ K75 BEEE4E) , hereafter:
Huayan jing) * translated into Chinese in 699 by Siksananda (B Y ¥if) and a
group of Chinese adepts including Fazang ( ;£j& ) . Based on a newly acquired
Sanskrit text from Khotan, Empress Wu herself contributed an introduction. The other
was the Sitra of Divining the Good and Bad Karmic Retribution ({ 5Z3Z5EFEH
£% Y, hereafter: Zhancha jing) .? This siitra, whose origin had previously been
questioned, was recorded as an authentic stitra in the Great Zhou Catalogue ({ K&
TR H$E)) compiled in 695 under the auspices of Empress Wu. Although it is easy
to see that the teachings in the Zhancha jing is centred on the doctrine of karmic
retribution, it is interesting to note that the Huayan jing also has a section propagating

the doctrine with distinct differences in its orientation compared with the Zhancha jing.

In the first fascicle of the Zhancha jing, the bodhisattva Dizang ( Hl1jek Z£E,
Ksitigarbha ) preaches the method of divination using dice-like utensils called
“wooden-wheels” (K ) to discern one’s negative and positive karma and their
retribution, followed by elaborate penance rituals to cleanse oneself of negative
karma. The second fascicle teaches the theory and method of meditation based on a
doctrine on the pure and deluded aspects of the mind reminiscent of the ideas in the
Awakening of Faith in Mahayana ({ KIE#E(S:m ) ) , together with an idealist
doctrine ( ME(:f ) that all existence is “like an illusion, phantom-like, the moon in
the water, images in the mirror” (" 41%) > #4{k » 40/KF A » WgEFE |, T17, p.
908b10 ) reminiscent of the Huayan jing. In both fascicles, the siitra pays attention to
the defiled nature of the age (A &S ) and sentient beings with dull faculties

(SR )

In contrast, in the Huayan jing, apart from general remarks on rebirths in the Six
Realms ( 757E##H%E ) and on the idea that good causes lead to joyous results while bad
causes lead to painful ones ( Z[REEE » AT ) |, karmic retribution is not a focus

of strong attention. However, in the teachings on the second stage of the Ten Stages, the

1T10, No.279. The sixty-fascicle Huayan jing translated during the Jin era is T9, N0.278. This paper
focuses on the former.
2T17, No. 839.
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Stainless Stage ({15 « BEJSHY) ) | the siitra elaborates on the Ten Wholesome
and Unwholesome Courses of Action (3% « +F~=F75 ) and their retribution.

What do the Zhancha jing, officially approved as an authentic siitra during
Empress Wu’s reign, and the Huayan jing, translated during the same decade, teach
about the karmic retribution of the Ten Wholesome and Unwholesome Courses of
Action? What are the aims of the respective doctrines? Through a comparative
examination of the ideas set forth in the two sitras, we may understand the doctrine
of karmic retribution from different perspectives and the significance it may have for

us today.®

1. Ten Wholesome and Unwholesome Courses of Action and Karmic
Retribution in the Stainless Stage of the Huayan jing

1-1. Overview of the Stainless Stage

The Chapter on the Ten Stages in the Huayan jing is set in the palace in the Sixth
Heaven of the Sensuous Realm (f{EEfFKE ) where the Buddha is surrounded by
myriad bodhisattvas. There, the bodhisattva Jingangzang ( & [l j& == 7E,
Vajragarbha ) , under the majestic power of the Buddha, preaches the Ten Stages of the
bodhisattva path which begins from the Joyful Stage (#{=) and culminates in the
Cloud of Dharma Stage (AZEHV ) . Each stage corresponds to one of the Ten
Perfections (1 )f74E% ) as we can see in bodhisattva Jingangzang’s verse, for

example, as follows:*

TEFEL AR MARTH L AL RT 2D
BEF)

THRRY CEARS R T AT EAS o (%D HLIEE )

DR fg_uii’s uijf/,,\ 0(7;»

3 The topic of this paper is based on a proposal kindly offered to the author by Master Hsien Du ( &f&
7AEf ) , Dean of Huayen College and President of Huayen Lotus Association. | would like to extend my
sincere gratitude to Master Hsien Du for giving me an opportunity to explore a significant field of enquiry
regarding the two sttras revered in Tang China which continue to fascinate me.
4 This focus on the Ten Perfections is acknowledged by Fazang in his treatise, the Huayan jing tanxuanji
( CEERRLEHEZEE) ) . In his comments on the ten core teachings (%) of the Chapter on the Ten
Stages, he writes: “The ninth core teaching is summarized as the practice based on [progressive] levels. It
means accomplishing the practices of the Ten Perfections such as generosity through the Ten Stages.”
( "HEVFALZAT « ST E 47T = 4, T35, No. 1733, p. 277c03-04) .
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The focus of the Stainless stage is on the Perfection of Morality (74825 ) , which
is elaborated as the teachings on the Ten Wholesome and Unwholesome Courses of

Action. Let us briefly go over some of the key ideas.
1-1-1. Ten Wholesome Courses of Action and their Fruits

The bodhisattva Jingangzang proclaims that “a bodhisattva achieves entrance into
the Second Stage of the Stainless with these Ten Minds” (" Z LU 105 A 5k
Y54 -, T10, p. 185a20) and lists the Ten Profound Minds ( +#&%% () from
Resolution ( E.(») to the Great Mind ( K.(») . Jingangzang goes on to say that
“when a bodhisattva resides in the Stainless Stage, as one’s nature, one abandons all
forms of killing” (" FE(FEEEH > 4 H B —VUIR%4 -, , T10, p. 185a20) . This is
followed by the teaching on how a bodhisattva will adhere to the Ten Wholesome Courses
of Action, namely, abstention from killing, stealing, sexual misconduct, lying, malicious
speech, verbal abuse, frivolous speech, craving, ill-will, and wrong views.® For example,

abstention from stealing and wrong views are explained in the following way:

B ihd o BENH THA L Lo W8 Al 2 E - FHHe - &
BB st At T2 IRETEIP . RIRARE
(T10, p. 185a25-28)

L o:grg“_fi%?ﬁiﬁ v A FE M ABES o AT E o EPLE IS
g2 A2 o (T10, p. 185b24-25)

We may note that the teaching is elaborated in practical, even mundane, terms.
However, a point of interest for us here, with regard to the Zhancha jing, is that
Jingangzang proclaims that a bodhisattva residing in the proper path does not practice
divination. Here, we may discern an intellectual orientation of the Huayan jing towards

the doctrine on karmic retribution that distinguishes itself from trends in popular beliefs.

5T10, No. 279, pp. 183a20, 186¢10, 188c21-22. In addition to the Ten Perfections, one or more of the
Four Articles of Sympathy ( PUfg/% ) are practiced in each of the Ten Stages. For example, in the First
Stage it is said that “one salvages sentient beings with the first two articles of sympathy. They are
generosity and kind words.” ( " DIFT _fREEEL: - SBAAHEEEE -, T10, p. 183a18-19) . The
Stainless Stage is strongly focused on the virtue of kind words ( " &#E{R% - | , T10, p. 186¢10) .
T10, p. 185a21-185h25.
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Next, these ten virtuous behaviour are declared to lead to rebirths not only as
humans and devas, but even allowing for rebirths in the highest heaven of the Formless
Realm (M AKRTIEFTEES4A - ) . However, the different fruits of rebirths

depend on how one practices the Ten Wholesome Courses of Action.

_—

W

)‘ﬂ’l‘__ r']‘::.]:’l_;‘[l‘_’ﬁllég'f:fz%a ’l\:j?{’ié’(’l}#_‘:%é’(’%"\ %‘éf(’;{ff\fég
Fafeisa SFEFR P PRSI EEGIGE R K LIE
S %ﬁﬁﬁﬂﬁmﬂ AL At R EE

FipgEk - R EEE £ LEER 3 R F 2 AR P
R g RppE A o B EERRr & BB - YRR YEFER A

7 o (T10, p. 185c¢03-12)

Even if bodhisattvas practice the Ten Wholesome Courses of Action through wisdom
and pursuit of purity, if they are narrow-minded and lack compassion, the resultant
rebirths will be as $ravakas and pratyekabuddhas. Conversely, if efforts are
accompanied by purity, boundless mind, compassion, skillful means, and great vows,
never forsaking other sentient beings, one will accomplish the great practices of
bodhisattvahood. This is a memorable passage that solicitously emphasizes the altruistic
side of bodhisattvahood which is based on efforts to both benefit oneself and others.

1-1-2. Ten Unwholesome Courses of Action and their Retribution

The Ten Unwholesome Courses of Action are “causes of rebirths as hell denizens,
beasts, and hungry ghosts” (" - RE¥EE - B EASREZER - 5, TI0, p.
185c01-02 ) . However, the siitra’s focus is on retribution in the human realm. Although
the stitra acknowledges that the unwholesome deeds lead to “degradation into the three
unfavourable destinies” ( FE =%&3 ) , it also states that “if one is reborn among
humans, there will be two kinds of retribution” (" Z54: A th » 15 _fEE#; -, , T10, p.
185¢20-21) For example, stealing will lead to poverty and deprivation, and ignorance

will result in rebirth in an ignorant family or to be born disposed to flattery.®

The Huayan jing’s focus on human life rather than the three unfavourable destinies

forms a contrast with the Zhancha jing. We shall examine this contrast in later sections.

"T10, p. 185¢02-03.

Tl I SR SR - B AT SR - B - R -
(T10. p. 18562020) LR TE - Th oA A « T o R - T
TEHELLEAM - (T10, p. 186a07-09)
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1-1-3. The Ten Minds and Sentient Beings

After elaborating on the painful retribution of unwholesome deeds, the bodhisattva
Jingangzang preaches that one must embrace the Ten Minds such as the mind to benefit
others, to put others at rest, to convert non-believers, to keep practitioners from
retrogression, etc.® These arise from compassionate minds extended towards sentient
beings.!® This focus on compassion towards sentient beings mired in ignorance, desire,

and unwholesome deeds is further emphasized in Jingangzang’s following words:

RATK - FEWRAEEEHEERF  ARLRANDT L Fp T o
(T10, p. 186a15-17)"

This passage on the Ten Minds is another important example revealing the standpoint of
the Huayan jing regarding karmic retribution which we shall examine further in sections
1-2-1 and 1-2-3.

1-1-4. The State of Mind in the Stainless Stage

Lastly, let us see how the bodhisattva Jingangzang explains the ultimate state a

bodhisattva is expected to reach on completing the practices of the Stainless Stage.

=

EEWAEETD 4%&’“ i RAATRE 0 B PR 0 F AN TR
Ko Barp BBEEY o deidghe o - vimo BRPE B ELL
¥ o (T10, p. 186004 -07)

o

The perfection of morality, together with the perfection of generosity attained in the
First Stage, is emphasized once again. Abstention from all that are stained, crystallized
in the teachings on the Ten Unwholesome Courses of Action, will enable a bodhisattva

to reach a state of higher level of purity.

1-2. Notable Aspects of the Doctrine on Karmic Retribution in the Teachings
of the Stainless Stage

lll’

TER—UIRA ~ AL~ ZEL  BOARD ~ BERL B0 CHob ~ EOR
Efls » 4 (T10, p. 186a13-15).

0 T fgcrd FARRRARE L o o OB THEELKET, > T35, No. 1735, p. 776a27) .

11 Here, the bodhisattva Jingangzang goes on at considerable length to explain how sentient beings are
easily distracted by dualistic views, desire, anger, etc. and hence in need of assistance by compassionate
bodhisattvas. It takes up almost a quarter of the prose ({&{T) on the Stainless Stage (T10, p. 186al2-

186h24).

~



Teachings on Karmic Retribution in the Huayan jing and Zhancha jing 177

Let us now examine some of the notable aspects found in the teachings on the Ten
Wholesome and Unwholesome Courses of Action elaborated in the section on the
Stainless Stage. The focus of our analysis will be on (1) what kind of people are
envisaged as the practitioners (or hearers of the sermon) and (2) who these practitioners
are expected to save. The characteristics we shall find in these two focal points will be
the objects of comparison when we examine the doctrines on karmic retribution in the

Huayan jing and the Zhancha jing together.

At the outset of the Chapter on the Ten Stages, those assembled at the seat of the

Buddha’s sermon are depicted as follows:

RHER ¢S R i E R ARE S R R - >
A 0~ - e R A BT L o AR R 0 B
SR Fit 3 K- k2 o (TI0, p. 178¢01-03)

The hearers of the sermon are bodhisattvas with non-retrogressing resolve, wisdom, and
unremitting efforts. The bodhisattvas assembled to hear the teachings of the Stainless
Stage are, logically, such bodhisattvas who have completed the practices of the First
Stage; they are in no way ordinary beings ( N,7%) fearing banishment to hell or being
reborn as hungry ghosts. Such character of the practitioners defines the nature of the
doctrine on karmic retribution propagated in the Stainless Stage, forming a stark

contrast to the same doctrine laid out in the Zhancha jing, as we shall see later.
1-2-1. The Three Groups of Pure Morality

The Stainless Stage, as we have seen, is the stage where morality (7,) becomes
the centre of attention. More practically, the doctrine on the Ten Wholesome and
Unwholesome Courses of Action forms the core of the bodhisattva Jingangzang’s
sermon. Traditionally, beginning with the Treatise on the Dasabhimika Sitra ({3,
285w ) ) by Vasubandhu, this doctrine has been interpreted in terms of the Three
Groups of Pure Morality ( =257, ) , namely, morality of embracing discipline and

fitting conduct, morality of embracing wholesome deeds, and morality of embracing

sentient beings (FEERGFEM « BEZEM - BRER) 12

2 In China and Japan, the doctrine of the Three Groups of Pure Morality has been discussed mainly
within the topic of Mahayana Bodhisattva Precepts ( KIEEFEA ) , both by practitioners and
academics. The earliest teachings are said to be those in the Huayan jing (#E1#[1985], p. 104 ) , later
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Vasubandhu, in his interpretation of the Ten Profound Minds ({+f&7%%(s, or in
Vasubandhu’s terminology, Ten Straightforward Minds +f&EE.(») given at the outset
of his discourse on the Stainless Stage, elaborates on the Three Groups of Pure
Morality. He states that “this pure morality involves two kinds of purity: first, the
generation of purity, second, the embodiment of purity” (" FLE/FHH —fEF - —&
FE e “HEEF -, T26, No.1522, p. 145b25) . This embodiment of purity
signifies upholding and practicing the Three Groups of Pure Morality.

PRE 2B o - B o C LA o ZJIERENE N E
FH L EG LAY RN ERE L I ERANEY
Hgiz A g+ oo (T26, p. 145015-22)

Purity of the morality of dissociation (&7 3 ) here is equivalent to purity of the
morality of embracing discipline and fitting conducts (#E{FEFA, ) ; the morality of
benefitting sentient beings ( F|z5ZF A7 ) is synonymous with the morality of
embracing sentient beings (&7, ) . Chengguan, quoting Vasubandhu, likewise
interprets the embodiment of purity as the practice of the Three Groups of Pure
Morality.'® Fazang, in his Huayan jing tanxuan ji, explains that the first six of the Ten
Straightforward Minds correspond to the morality of embracing discipline and fitting
conducts, the next two to the morality of embracing wholesome deeds, and the last two
minds to the morality of embracing sentient beings (" FJ/NREMN - K_FEEHK - &
—HRATR o), T35, p. 316¢11-12) .

We may note here that although the first of the Three Groups of Morality, namely,
the morality of embracing discipline and fitting conducts is equated with the Ten
Wholesome Courses of Action (B FE:H =% ), in practice, it means
abstaining from the Ten Unwholesome Courses of Action ( [F5& ) , while the morality
of embracing wholesome deeds entails proactive practice of the Ten Wholesome
Courses of Action ({73 ) . The morality of embracing sentient beings would entail,

developing in diverse ways through siitras such as the Brahmajala Sitra ( (3F484%) ) and the Pusa
yingluo benye jing ( (EfEBEIZAFEL) ) . There are numerous academic studies on the doctrine,
including Michihata’s #E1##[1985] (Chapter 2) which examines the doctrine within the development of
Chinese Buddhism, Yoshizu’s study with regard to interpretation of bodhisattva precepts by Zhiyi (%
gh) and Fazang (A& ) (F5#[1991], Chapter 8) , and from a more practice-oriented perspective,
7XJ#%[2018] (Chapters 5 and 8), among others.

B S TEEFRESRCRN - S BS - MERET AT o EEREE THEE
o ZHRERAA - 5 ( (EEEESHT) T35, p. 771b29-771c03) .
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as an act of altruism ( Fl[ff.{T ) , leading sentient beings to abstain from the Ten
Unwholesome Courses of Action and to practice the Ten Wholesome Courses of

Action.'* However, in the Huayan jing, the distinction between the first and second of
the Three Groups of Morality ( #&{F{F and $#E=)E7, ) is not necessarily clear that
Zhiyan (#{& ) and Chengguan both give their own detailed explanation:

di%nlg;ﬂ IPx H R FEEE o e J/LL.J.,;?-/;%_ g l‘fﬁ\ﬂ? 7%«»;%
BHE 0 AR b o F R A o ((EBGP £ M E 43P £ ) T45, No.
1870, p. 565b12-15)

R ERA B E S FHEL 2T AR o

BERLE L o ALHLE B F T e s 3 ZheE 2 AR o ZE & 4
boodrEe b B¥ - L o ((ERSE) T35 p. 774b28-29, T35, p.
776a16-19)

Zhiyan claims that the practice of the morality of embracing wholesome deeds (=
/A7) , means deepening one’s wisdom through the practice of the Ten Wholesome
Courses of Action and coming to embody the profound principle (¥ ) , implying that
the practice of morality of embracing discipline and fitting conduct ( FEEEEA)
constitutes the physical or the phenomenal aspect ( 25 ) . In contrast to the more
theoretically oriented ideas of Zhiyan, Chengguan emphasizes the need to turn one’s
mind towards sentient beings. He explicates that the morality of embracing wholesome
deeds entails proactively practicing them with the salvation of sentient beings in mind
(" IEmER# - R4y > 41 4y ) . This can be taken to mean that one must not
only abstain from unwholesome deeds but to make proactive practice of wholesome

deeds a way of life, that is, to embody them.

Although the doctrine of the Three Groups of Morality cannot be found in the
Huayan jing explicitly, its essence is clearly there. The crux of the doctrine on karmic
retribution propagated in the section on the Stainless Stage can be found in the

following lines.

SO RABEARY XA F U E e LA B e 4
B e RriEe FRFRBEALE LR BE - & Lo (TI0,p. 185627-29)

&

1 75 #5[2018], p. 59 -
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Practices to benefit and to improve oneself, encapsulated in the first two of the Three
Groups of Pure Morality ( FE{FEFA, > #52A7 ) are for making possible the practice
of benefiting others, that is, embracing sentient beings (#EZF4E;) . We may conclude
that the teachings of the Ten Wholesome and Unwholesome Courses of Action in the
Huayan jing culminate in the propagation of the practice of altruism, as Chengguan
argued in his treatise.

1-2-2. Emphasis on the Human Realm

In this section, we shall focus on another distinct characteristic of the doctrine of
karmic retribution found in the Stainless Stage: emphasis on the human realm of
existence. As we have seen, the stitra acknowledges that the Ten Unwholesome Courses
of Action are “causes of rebirths as hell denizens, beasts, and hungry ghosts” ("
=2 > BB AR 24N o ) . It is further explained that “the worst cases
are causes for [rebirths in] hell, moderate cases are causes for [rebirths as] beasts, petty
cases are causes for [rebirths as] hungry ghost” (" EEHIREIR - FEEHER - &
gk N o ) (T10, p. 185¢17). However, the retribution in the form of rebirths into
these three unfavourable forms of existence is not explicated any further. Moreover, the
focus of the teaching shifts to the human realm, listing two kinds of retribution for each
of the ten unwholesome courses of action, as we have already confirmed (" 54 A H

15 FEEEH ) . They are depicted in real and graphic expressions that are rarely found

in the Huayan jing.
AP A 2N S kA R B AL o FA AP, B FRAR o -
Kb S K S hF Lt AL AIEZEE o FL AP 0 W
3‘?"*%‘?5’%0:%%%7‘@?iLO"'Htiéiﬁis’f*ﬂﬁﬁci Z By o2
A ¥ ,ff,';;fé_acggo...%_—gzE{Qo:%zjggu*%:ﬁ)%oiggigt ...... -
,-lﬂzgw’t;Lg,ﬁo:—"ﬁz}‘ilémr; 0125%7 B oy oeeenen ..:}!_jlzﬁﬁg_jiﬂd ":'%IZ;'JEL%“F};’S
EoBrad - X¥RER - CFT 5EP - BFLB o e F
TRAL D HFAPER o A i I R SR Y T
RRoo BRF 2 e o e - F RS A RE e 2 KRB 205 o T

Vasubandhu claims that these retribution in the human realm are fructification of latent
tendencies (FH5EH:) brought about by residual forces (%% ) of bad karma ( 5&

-
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2 ) 15 Even if one achieves rebirth as a human being, karmic effects of unwholesome

deeds are persistent and painful.

However, despite the harshness of retribution in the human realm, prospects of
degradation into the three unfavourable destinies are nonetheless major causes for fears
and anxiety. The discussion of this topic in the siitra seems excessively simple and
condensed. In fact, Chengguan, remarking on Vasubandhu’s treatise, gives a more
detailed account.

-

BRdEATH o 2 e o

e A5 L 2> RER v
pEE e RirkE LY

FACEA o RA o A e o = PFIR
5
L

g‘ he
d e i

z ik
TR TS S R N AL AT
5 5 T 4 4 ] o (T35, pp. 775b28-775c08)

’
MR

R g
-
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?:n\
: o
¥
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|
mh R ok

IS

Chengguan describes the workings within the mind of a killer during the process of the
act (&Jr») : when one wishes to kill, when one is actually in the act of killing, when
one has perpetuated the killing (" A% ~ 1IF#% ~ #% . ) . Frequency and period of
harbouring the intent (%JHF) are also taken into account. Furthermore, Chengguan
notes that whether rebirths as beasts or as hungry ghosts are considered results of deeper
karma differs among different siitras. Since Chengguan’s detailed and realistic analysis
is applicable to the nine other unwholesome deeds such as lying, anger, and wrong
views, people have plenty of causes for harbouring anxiety and fears.'® We may say that
Chengguan’s focus on retribution in the three unfavourable realms complements the

relative lack of interest in the Huayan jing into this aspect of karmic retribution.

The economical use of space on what must be objects of serious concern and
anxiety to sinful sentient beings can also be seen in the following lines. This is a
passage that concludes the bodhisattva Jingangzang’s teachings on the Ten
Unwholesome Courses of Action.

W3 oL L EFN SR

ke
(g
E:

# ko

1

Boo LEEFE (vl s 0 A

5 (HHhaEsm) T26, 149¢12.
1 Li Tongxuan ( Z=i@ 27 ) also gives additional analysis on degradation to the three unfavorable
destinies ( ( ¥rEEFZ4Esm) , T36, No. 1739, p. 888b02-05) .



182 2019 FERE SR EIFRER b Ta Eram S5

FRES ALY oL EAZFS §R8F A pEEY > BB AL
i ¢ o (T10, p. 186a09-12)

It is clear from the above that the hearers of the sermon on karmic retribution in the
Stainless Stage are those who are able not only to abstain from unwholesome actions
but also to regard the Ten Wholesome Courses of Action as “a garden of dharma,
happily and peacefully residing therein” (" DI85 AEE - B4 (E ) .
This can be confirmed from Chengguan’s interpretation regarding the aim of the
Huayan jing in mentioning the retribution of rebirths as hell denizens, beasts, and
hungry ghosts and the dire results even of rebirth in the human realm. Chengguan
states that this is to help practitioners to observe the retribution and to become aware
of the causes, so that one may eliminate beforehand the causes of immeasurable
suffering in future lives (" Z2DIEISRANA - [EEFRE - S8 > HILAER -,
T35, p. 776a09 ) .

The highly positive orientation towards moral practices obviously makes the
teachings in the Stainless Stage powerfully ethical and spirited. However, it is also clear
that simply encouraging practitioners to follow the teachings will not enable all to reside
happily and peacefully in the garden of the law. Then how does the bodhisattva
Jingangzang relate himself to sentient beings who are actually drowning in the sea of
suffering? Let us proceed to examine a passage where Jingangzang gives a detailed

account of his standpoint in relation to such sentient beings.
1-2-3. Practice in the Morality of Embracing Sentient Beings

After describing the unfavourable retribution of the various unwholesome deeds
that human beings suffer from, the bodhisattva Jingangzang elaborates on the practices
to help the pathetic sentient beings who have “fallen into the dense forest of wicked

views, unfavourable wits, desires, and practices” to reside in right views and to practice
the true path (" ZRA=AIRK » BEAGE RSB EEACEETIM - BIESIHENIER » 178

N

‘HiE o, , T10, p. 186a15-16) . Bodhisattvas are advised to embrace sympathy towards

them in the following way:

AEE L - kd ¥ F 0 BRAERRFIZGR A EERILS
o NG L RpR - Rl X B FREEL S X FE A o -
PRA S ANAFRE 2 o BERRRAAL TR > B LRk
—H;t"—f;‘,i—’ ° K;ﬁfé gﬂiﬁ ) f:r:ﬂ';l—filj f’? o E‘?%{r% A ’ﬁ



Teachings on Karmic Retribution in the Huayan jing and Zhancha jing 183

Here, the various images of sentient beings writhing under the shackles of defilements
are described in succession, each time encouraging bodhisattvas to renew their resolve
to salvage those in suffering through compassion. This is a long passage (as
mentioned earlier) that propagates the practice of the Morality of embracing sentient
beings (FEZRA7,) , the third of the Three Groups of Pure Morality ( =% F7,) .
Those who cannot help themselves through the practices of the Ten Wholesome
Courses of Action are saved by the more able bodhisattvas who will practice acts of
compassion for them. Ultimately, the Huayan jing embraces the able and the lesser
able sentient beings to help them make progress in their respective ways on the path
of bodhisattvahood. We may also discern a conviction on the part of the able
bodhisattvas that all sentient beings are capable of following the paths of
bodhisattvahood if they are given appropriate guidance.

Finally, let us return once again to the nature of the bodhisattvas who are the
hearers of the sermon on the Stainless Stage. We find no extensive discussion on any
negative tendency those practitioners might have within them. This is only natural as
they have already accomplished the First Stage of bodhisattvahood. The Huayan jing
expounds the vast and profound resolve and saving powers of the bodhisattvas who are
able enough to follow the practices taught in the Stainless Stage. In contrast, we find
little in this stitra that might resonate with ordinary beings afflicted with various
defilements looking for ways to salvage themselves... However, although they are not to
be directly saved by the teachings of the Stainless Stage, they are not neglected, as the
ultimate aim of the able bodhisattvas is to embrace them with compassion and lead
them to the same paths of bodhisattvahood.

In our examination of the Zhancha jing in the next section, we shall be
encountering bodhisattvas with a distinctly different character.

2. Ten Wholesome and Unwholesome Courses of Action and Karmic
Retribution in the Zhancha jing

2-1. Overview of the Zhancha jing

Together with the Mahayana Great Assembly Siitra of the Ten Wheels of Dizang
(R AR EM #7428 ) |, hereafter: Shilun jing) and the Sitra on the Original
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Vows of Bodhisattva Dizang ({Hig=EiE ANFA4E ) |, hereafter: Benyuan jing) , the
Zhancha jing has been regarded as one of the major siitras in which the bodhisattva
Dizang (Hije %, Ksitigarbha) plays a central role.)” However, its origin is unclear.
The first record of the Zhancha jing appears in the catalogue of stitras compiled in 594
by Fajing (;£4K » (ZR&&H$E) ) . The Record of the Three Jewels Through Successive
Generations ((FEfL=%4%)) compiled in 597 by Fei Changfang (Z&)E ) first
mentions the name of Putideng ( ZZHEE or ZHEE in the Goryeo Tipitaka. Bodhidipa? )
as the translator but Fei comments that it is likely “a recent compilation.” Fei also states
that this sttra was banned in connection with the spread of a certain “stiipa penance
ritual”  (E5H#% )  in Guangzhou.!® However, the Great Zhou Catalogue first
acknowledged the authenticity of this sitra, followed by the Kaiyuan Catalogue (B
TR $% ) ) . In recent studies, Frangoise Wang-Toutain has left open the possibility
that this is a translation (or a compilation) by Putideng, noting that if this were an
indigenous work created in China, the creators would have chosen a more prominent
person as the purported translator. However, the general view of academics in Japan

has been that this is an indigenous text created in China towards the end of the Sui.*®

N T

This sttra opens with the bodhisattva Jianjingxin ( BUF{SE5[%E ) requesting the
Buddha to deliver a sermon to save sentient beings in the degenerate age. To this, the
Buddha praises the past vows and efforts of the bodhisattva Dizang and instructs Dizang
to preach. In the first (upper) fascicle, divination methods to discern one’s karmic
retribution are expounded, together with rules on penance rituals to eliminate
unfavourable karma. The rituals include praying to Dizang and reciting his name,

among others. A set of 19 dice-like utensils the size of a fingertip are used for the

7 There are two translations of the Shilun jing: T13, No. 411 (KSR 16748 ) translated during
the Tang by Xuanzang (Z#t) and T13, No. 410 (K FHEHimsk) translated during the Northern
Liang by an unknown translator. The former is based on an expanded text compared to the latter. The
Benyuan jing, T13, No. 412 is recorded as a translation by Siksananda (‘2 Y#fE) . In the Ritual of
Penance and Vows in Worship of Dizang Pusa ( (ZEfairigiiEBFEEs) ) by Zhixu (ZEl&EEzz K
EM%4E ) , who propagated Dizang worship during the Ming, we find the line “worship wholeheartedly
the Dizang pusa benyuan jing, Dasheng daji dizang shilun jing, Zhancha shan’e yebao jing, and the
entire dharma store of the three ages” ( " — [\ JEfSHE AR - KT AEM TR ~ 2=
SESER A R = —1) A o |, X74, 585a18-19) . From this we know that at least Zhixu already had
the idea of regarding these three satras as central to Dizang worship.

18 See [fi[2011], pp. 141-142, Lai[1990], p. 176.

19 Moro has suggested a Korean origin during the Chinese Sui era or slightly earlier (Efi[2011], p. 135,
154 ) . There are various views on its origin ( E#4[1960], f5[1981], J*~[2000], Lai [1990], Kuo
[1994], among others. See Ito [2016A] fn. 1 and reference list) .
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divination. These “wooden wheels” ( i) are shaped as rectangular columns with
both ends sharpened like a pencil. Onto each of the four flat faces in the middle section
of each wooden wheel, a word (such as one of the Ten Wholesome and Unwholesome
Courses of Action), a number, or a line expressing the power or period of karmic forces
is engraved. The karmic retribution of a practitioner is discerned by throwing these

wooden wheels in succession in designated ways and order.

In the second (lower) fascicle, the topic shifts to a more theoretical discussion on
the Mind Only doctrine ( M.y ) , elaborating on how the entire perceived
environment is generated from the mind which consists of true and deluded (& -
% ) nature. It goes on to describe two different methods of meditation respectively
for the able-minded and the dull-minded. For those who still lack the wholesome
disposition which helps them make progress in their practices, the siitra instructs

them to recite Dizang’s name at all times.
2-2. Sentient Beings and Karmic Retribution in the Zhancha jing

What are the main concerns of the Zhancha jing in regard to karmic retribution?
This sections examines the sutra’s basic views on the world, sentient beings, and their

karmic retribution.

2-2-1. Sentient Beings in the Latter Age of the Dharma and Divination by the
‘Wooden Wheels’

At the beginning of the siitra, the bodhisattva Jianjingxin recounts the words of the

Buddha regarding the sentient beings living in an age approaching the Latter Age of the
Dharma (R{) .
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The deplorable states of the sentient beings may reflect the tumultuous time in China
between the end of the Southern and Northern Dynasties period to the end of the Sui.
However, even in such unstable times, Jianjingxin believes that practitioners with

wholesome dispositions still exist and asks the Buddha to reveal the methods of
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salvation suited for saving such people. The Buddha complies by instructing Dizang, a
bodhisattva known to excel in saving sentient beings, to preach. Dizang expounds the
means of salvation, including divination using the wooden wheels, for future ages long

after the Buddha’s passing
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From the above, two characteristics of this siitra can be pointed out. Firstly, Dizang’s
sermon is directed at start-up practitioners of Mahayana (" FJE2 = K KFEH |,
T17, p. 902a25-26 ) living in a degenerate age approaching the Latter Age of the
Dharma. Their mind is weak, burdened with serious afflictions, and will, in time,
inevitably commit serious unwholesome deeds. Secondly, the divination which Dizang
expounds for the sake of such sentient beings is focused on: the practitioners’
unfavourable karma accumulated in previous lives, how serious they are, and the

negative and positive retribution in the present and future.?

The above two aspects of the Zhancha jing stand in stark contrast to the views on
karmic retribution found in the teachings of the Stainless Stage in the Chapter on the
Ten Stages of the Huayan jing. While the latter is oriented towards the future, the
former tries to discern the future based on serious examination of the past, namely,
karma accumulated in previous lives ( fg ) . Furthermore, the teachings on the
Stainless Stage are directed towards highly motivated and able bodhisattvas.?! Their

basic interest with regard to karmic retribution is to avoid committing unwholesome

20 FZ & also highlights these two points. See F+& &[2009], pp. 37, 39.

2 r/\ DI P AR » BT AR « SEE RIS A - EPTESE > BULFHER—UIRE -
(T10, p. 178c01-03).
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deeds and to practice the good ( [F5Ef&=) , which is structured around compassion
to form the practice of the Three Groups of Pure Morality with special emphasis on the
Morality of embracing sentient beings ( =E57, » #EFE A ) . In contrast, the
Zhancha jing directs its attention on practitioners who are, themselves, suffering from
the effects of unfavourable karma accumulated in past lives. This means that the views
on karmic retribution in the Zhancha jing, reflecting the awareness that the Latter Age
of the Dharma is near at hand, is focused on sentient beings with deep-rooted

unfavourable tendencies who cannot help committing unwholesome deeds.??
2-2-2. Fruits of Wholesome and Unwholesome Deeds

Wholesome and unwholesome deeds of past lives are scrutinized by the first round
of the wooden wheels divination.

— B - Rz e L

The notion of good and bad karma in this siitra is based on the doctrine of the Ten
Wholesome and Unwholesome Courses of Action much like in the Huayan jing.
However, as the retribution that will be discerned by the next two rounds of divination
are not just future possibilities that may be avoided or won but real outcomes that might
influence the life of the practitioners, analysis into the diverse courses of action and the
resultant retribution are more detailed compared to the Huayan jing. The extent of
karmic effects of past wholesome and unwholesome deeds are discerned by the second
round of the wooden wheels divination, while the actual retribution in the present or
future rebirths are discerned by the third. In the third round, six wooden wheels, each

with three consecutive numbers engraved on three sides of the middle part, are thrown

22 The fatalistic view that the state of existence in the present life is determined by karma from the
previous one must be handled with careful attention as it entails potential risks of being used to justify or
to tolerate social discrimination. It should be stated that this paper, in recognition of such risks, examines
the doctrine of karmic retribution found in the Zhancha jing as a historical product, focusing on positive
insights that may be gained from it today.
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three times. The numbers engraved start from 1, ending in 18, hence the sum of the
numbers revealed by the wheels falls between 0 to 189. The siitra lists all the possible

189 different retribution in the following way:

,.ﬁ,ﬁj%%gzgo:.ﬁﬁ%,ﬁ%mégﬁo ...... z.ﬁ,ﬁg‘di\g’&;‘-};o ......
€

TEERF g EE T FREFETUEE o e IHZERER ST
= SEIRPPRPY

- FEETAAAE o - Fo FRerd p B e - F o ¥ RaER @ uiag e
- F = F Fdp @k g o oo (T17, pp. 905b03-906a04)

Although some outcomes are related to progress in Buddhist practices, many are
distinctly mundane. Some reveal that the present life is the result of lower existence in

the previous life, while some foretell the mode of existence in the next life.

(Mode of existence in the previous life)
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(Mode of existence in the next life)
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These present and future retribution are supposedly results of past karma. However,
there is no explanation on which of the ten wholesome or unwholesome deeds
specifically lead to which results. In contrast to the Huayan jing which gives detailed

accounts of the retribution in human and heavenly rebirths that follow each of the ten
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unwholesome deeds, the retribution expounded in the Zhancha jing are results that
come from the sum total of good and bad deeds. In this respect, although it may still be
effective in making practitioners refrain from committing the ten unwholesome deeds in
general, the doctrine on the Ten Wholesome and Unwholesome Courses of Action in the
Zhancha jing does not necessarily function as a specific code of conduct. Rather than
instructing practitioners specifically to avoid each of the ten unwholesome deeds, it
teaches practitioners to repent in order to purify oneself of the karmic effects of deeds

committed in previous rebirths, as we shall see next.?®

2-2-3. Penance Rites in the Zhancha jing

After discerning one’s past karma and their retribution in this or the next life,
practitioners are expected to do two things: first, to mentally observe one’s own positive
and negative dispositions revealed by the wooden wheels divination, and secondly, as

mentioned above, to perform penance rites.

(Inner observation of positive deeds and results)
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(Inner observation of negative deeds and results)
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23 There is a passage that mentions the Three Groups of Pure Morality ( =537 ) in the Zhancha jing
( "RRMBSZ ARG AR — VIS FTa e B~ SRMLRAR T AE e Syl A B e
FEERCETE - BER O ESNISE S S TIRAE R RERRE=TEE - BE
m= - ; T17, p. 904006 12) . However, it comes up in the elaboration of maklng vows and receiving
precepts by oneself in cases where a master cannot be found to perform a formal ceremony for the
occasion. Therefore, it does not give any detailed account of the doctrine. The passage has been referred

BT

to in Japanese Buddhist texts that discuss Mahayana Bodhisattva Precepts ( KIEEEER ) .
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P ER P LS otk B SRR BETFEL RS
3 B2 a A& o (T17, p. 903c06-13)

The aim of inwardly observing one’s own positive and negative actions and retribution
in past rebirths is to acknowledge the results of past deeds in order that one may

concentrate on dealing with them.?*

Penance rites are explained in detail. The repentant must consecrate a clean, quiet
room for the purpose, where a statue of the Buddha, flowers, incense, and ornaments are
prepared in reverence. The siitra goes on to give detailed instructions on worshipping,
prostrating, and reciting the names of buddhas and Dizang. The repentance rites must be
continually performed until one is able to get perfect results in the wooden wheels
divination which is repeated at certain intervals of days or weeks. This can be extremely
demanding, as one may need to perform the repentance rite of worshipping and
recitation of holy names six times during the day and night for a hundred days, or even

a thousand days.?®

We can find here, again, a focus on the deeply-rooted nature of afflictions and the
weakness of the human mind. However, practitioners are instructed to make vows not
only to deal with negative karmic retribution by repenting but also to practice good
deeds. We can see the siitra acknowledging the potential for progress even in sentient
beings with the most defiled dispositions. What are the grounds for such optimism? The
idea of the “One True Realm” holds the key.

2-3. The Final Goal of the Doctrine on Karmic Retribution

When the practitioner has successfully completed the repentance rites, the next
step is meditation. The lower fascicle of the Zhancha jing elaborates on several forms
of meditation. What are the practitioners expected to achieve through meditation? The
aim 1is closely related to a vow the bodhisattva Dizang makes in the upper fascicle

before preaching on the wooden wheels divination.

s - k2B E o B e ’;ﬁf%«ﬂﬁh RETr & -
EARGFEL ER - AT RAFELRATG - (T17 p. 903a05-07)

# TS HEEIRRESE - SEaREerERS R - 5 (T10, p. 903b04-05).
25 For details on the penance rite, see T17, pp. 903c16-904b24.
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In his vow to fulfill the Six Perfections and the Four Boundless Minds, Dizang vows to
do so together with all sentient beings. Furthermore, Dizang vows to deeply realize the
truth that “all things are originally quiescent, not generated, not destructed, equal as of
one taste, dissociated from [deluded] thought, pure, ultimately perfected.” In the lower

fascicle, this truth is expressed in the idea of “One True Realm.”
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According to Zhixu (%&YH) who propagated Dizang worship in the Ming era,
the One True Realm is what “a thousand siitras and ten thousand treatises all make
clear.” Zhixu says it is expressed as “the dharma realm of unimpeded interpenetration of
all phenomena” (EEZFEMEEEF ) in the Huayan jing, “the ultimate reality of the One
Vehicle as realized by the Buddha” in the Lotus siitra ( —3€EME> 415H,) .2 It may
be so, but the teaching in the Zhancha jing is more closely related to the practitioners’
mind. 2’ The One True Realm is not only synonymous with the aforementioned truth
that “all is originally quiescent...” (I —{JAARAEERMEA: MR —R 5 ) |, it also
means that the mind of all sentient beings are originally “not generated, not destructed,
pure in its own nature...equal, pervasive, with no place it does not reach” (" R4 A
W BMEEE SEERAEFT N2 |, T17, p. 907a05-06 ) . From this, it follows
that the mind of all sentient beings are one and the same with the mind of all buddhas
and great bodhisattvas (in that they are empty of self-nature and of itself pure) and that
it can be called “reality of Truth” (E.414H) .

% (5raZ ) X21, pp. 420008-11, 412b08. Zhixu gives a detailed analysis of the One True Realm
in his Profound Meaning of the Zhancha jing ( (H%£4%2:#) ) . In a recent study, Ikehira who
discussed the close relationship between this siitra and Zhiyi’s (%88 ) repentance methods, points out
that the term One True Realm appears in the (ERGE=EpET/A4K)  (CH3£[2000], p. 372) . Shinoda
examines the term in connection with Zhiyi’s idea of “manifested mind of singular concentration ” (¥
Bi—2u0y) i EFH[2003].)

27 |kehira has pointed out that “in terms of the idea that penetrates the two fascicles, it is the idea of the
One True Realm, namely, idea of the mind that forms the subcurrent as the ground for practice” (3
[2000], p. 367) .
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We can see that the Zhancha jing, after delineating at length the karmic retribution
of an ordinary man ( N,°K) in a degenerate age, ultimately denies the essential
existence of karmic retribution. The view that opens up before us is remarkably close to
the world view of the Huayan jing. Below are passages from the Zhancha jing (quoted
from the lower fascicle) and from the Huayan jing (from the section on the Sixth Stage
in the Chapter on the Ten Stages):
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Conclusion: Significance of the Doctrine on Karmic Retribution

From the analysis of the doctrine of karmic retribution in the Huayan jing and the
Zhancha jing, we have found two contrasting standpoints from which the two sttras
expound their respective ideas. In the Huayan jing, the doctrine is firmly based in the
present life, preaching a highly ethically disciplined way of life in abstaining from
committing bad deeds and practicing the good. Furthermore, grounded in the “true
significance” (EE 2% ) of the dharma realm that all sentient beings are equal

because of their existence being “as an illusion, as a dream,
itself empty” (" #0%4J402 | " KMEEZE ) |, it propagates a theory of altruistic practice

originally in nature, of

to salvage sentient beings lost in the forest of ignorance: the Three Groups of Pure
Morals ( =Z5%7, ) with special emphasis on the Moral of embracing sentient beings

(#EE 4  ) , which is not only practically oriented but also imbued with deep
religiosity. One drawback that can be pointed out is that there is an undeniable distance
between the highly ethical, honourable bodhisattvas who engage themselves in the act
of salvation and the very sentient beings drowning in the sea of delusion and suffering
that they are to salvage.

In this respect, in the teachings on karmic retribution found in the Zhancha jing,
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the practitioners are themselves ordinary beings who are weak at heart and cannot help
committing the ten unwholesome deeds (" /(TS | T FEER TN E+ T AM
SE ;) . Through a unique method of divination by wooden wheels, practitioners come
face to face with deep-rooted defilements accumulated in previous lives and made to
realize the causes of the dire situations of the present life that they find themselves in

(FEERE S e AEERE (EE) i S LL#H <)) . Self-observation as

such is not found in the doctrine on karmic retribution expounded in the Huayan jing.

Through these findings, we may gain some insight into what the doctrine on
karmic retribution might mean for us today. Living in the modern age, karmic
retribution may sound unreal to some. Furthermore, we need to acknowledge the
possibility that this doctrine can be corrupted to support social discrimination. However,
we may still find significance in the following aspect of the doctrine: it teaches us to
seriously and humbly observe the deep-rooted dispositions within ourselves. This brings
to mind the teaching in the Huayan jing which delineated the retribution one may be
faced with in rebirths as humans or devas. We saw how Chengguan clarified the
significance of this teaching as need for practitioners to “observe the [potential]
outcomes, realize the causes, and eliminate them” (" EDIEERHAIA » FEZERET ) .
In this highly stressful age, we are easily carried away by anger, frivolity, or depression;

it is then, important for us to look into the darkness deep down within ourselves.

This is not in any way a backward, negative way of coming to terms with
ourselves. The Zhancha jing teaches us that “one is in nature quiescent, which is one
with nirvana. These teachings will destroy all deluded views, defeat the cravings within
one’s mind, enabling one to dissociate oneself from weakness of the mind” (" 5475

FERIEIE S - altbPrai gt —UlsE & - B E B 08 E R - S8ETEST L) . By
acknowledglng both the weaknesses and the boundless potential as vast as empty space
which we find within us, we will be able not only to salvage ourselves but also, as the
bodhisattva Jingangzang encourages practitioners to do, “on seeing the multitude of
sentient beings in suffering, highly enhance your great compassion” (" 1§ R4 5%

s BEEE S AFED, ) 28
Abbreviation

T+ RIEHrIE AL CRyEHAR ) ~ X iR B R A Al (EIEFHTITTE)

28T17, p. 909¢19-20, T10, p. 187al0.
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